
gy. Until (if?) such a change is 

approved, my options are 

limited. So, what do I say to a 

Christian couple who want to 

pledge their commitment to 

one another in the presence 

of their friends, family and 

God, but who both happen to 

be of the same sex? 

Theological Considerations 

What does the Church have 

to say about same-sex rela-

tionships? Judging by the 

amount of ink spilt on the 

topic of Christianity and Ho-

mosexuality over the past 

four decades, quite a lot! 

Sadly, much of what has been 

said and written has caused 

hurt and division among 

Christians. I can only touch on 

a few theological considera-

tions here. 

is Name, indelible, upon our dust; 

And from the ashes of our self-despair, 

Kindles a flame of hope and humble trust. 

He seeks no second site on which to build, 

N 
“...stooping very low, He engraves with care 

ot a year goes by that I don’t have at 

least a few requests to conduct wedding 

ceremonies at St John’s. I am not always 

able to meet couple’s requests, for vari-

ous reasons. The most obvious reason I 

decline to conduct a wedding ceremony 

is when the couple tell me that they real-

ly have their hearts set on a church wed-

ding, but could I please not refer to God 

too much during the service since they 

aren’t Christian. In those cases (and I 

have had more than a few), I gently but 

firmly direct them to a civil celebrant. I 

am an Anglican priest and as it happens, I 

mention God quite often! 

A couple of years ago New Zealand law 

changed and it is now possible for people 

in same-sex relationships to legally marry 

in our country. Since this change, I have 

had more than one approach from same-

sex couples asking me to conduct their 

wedding service. This is a “hot button” 

issue for many Christians, so I thought it 

sensible to write to you and explain 

where I stand on this matter. 

The Anglican Context 

The rules around what I may and may 

not do are clear. Even though Anglican 

priests are licenced by the State to con-

duct marriages under NZ law, priests in 

this country are prohibited from con-

ducting same-sex marriages. I am also 

not allowed to bless same-

sex marriages previously per-

formed by a civil celebrant, 

nor may I conduct any ser-

vices for same-sex couples 

which copy the existing mar-

riage liturgies of the Church. I 

may not invite a civil cele-

brant to conduct the legal 

part of a marriage ceremony 

inside an Anglican church 

(something at least one An-

glican church in NZ gets past 

by inviting a minister from 

another denomination which 

does allow same-sex mar-

riage to conduct the relevant 

legal bits). As a priest, I am 

however permitted to pray 

with and for anyone. I may 

also pronounce a blessing on 

anyone, including gay cou-

ples, as long as the blessing is 

“general” and not “specific” 

in nature. 

To many, this state of affairs 

is far from satisfactory. Our 

Anglican General Synod will 

soon be considering a motion 

which may allow for a more 

formal acknowledgement of 

same-sex relationships by 

means of an authorised litur-
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That being so, should we not be 

aiming to “Hate the sin, but love the 

sinner”? This sounds good in theo-

ry, but human nature being what it 

is, I wonder how feasible this ap-

proach is in real life. After all, when 

a person steals we speak of them as 

a “thief”. A person who has killed is 

called a “murderer”. Rightly or 

wrongly, we still speak of people 

being “Epileptics”, “Schizophrenics” 

and “Alcoholics”. Notwithstanding 

our best intentions, what people do 

shapes how we see them, label 

them and how we treat them. Can 

we really separate negative feelings 

about homosexuality from how we 

feel about and treat gay people? If 

the past history of the church is 

anything to go by, I don’t think so. 

While the modern church (with no-

table exceptions), no longer pro-

motes the persecution of gay peo-

ple, we remain as inclined as ever to 

hate the sin and separate ourselves 

from the sinner, whom we label as 

the “Other”. 

Where does homosexuality come 

from anyway? And, if all things are 

possible with God’s help, why don’t 

gay people ask to be changed? The 

first question, what “causes” homo-

sexuality, is rather simple to an-

swer. Scholars don’t really know. 

The closest they have come to a 

consensus is that same-sex attrac-

tion is the outcome of a complex 

interplay between environmental 

factors, physiological processes and 

individual psychological features in 

some individuals. A minority of 

therapists argue that same-sex 

attraction is the result of derailed 

child-parent relationships or early 

childhood sexual abuse. They try 

and treat homosexuality by 

“repairing” these relational deficits, 

but treatment outcomes for 
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gue they do not. 

Some theologians go on to note that, 

while it is true that the observation of 

nature teaches us that the male and 

female body are designed to fit together 

during sexual intercourse, and that sex-

ual intercourse frequently results in off-

spring, human sexuality is very different 

from that of animals. Animals largely 

mate seasonally and one dominant male 

usually mates with several females. Fur-

thermore, homosexual acts are not un-

heard of among (even farm) animals. 

Whales and dolphins engage in same-

sex activity, while our closest evolution-

ary relatives, chimpanzees, appear to 

have varied and eclectic sex lives. Sex in 

nature appears as varied and complicat-

ed as among humans. Arguments based 

on what is “natural” or “unnatural” 

therefore obscure as much as they re-

veal. 

It is certainly true that Scripture and 

Christian tradition are deeply committed 

to life-long, monogamous, heterosexual 

marriage as the ideal setting for the ex-

pression of human sexuality and the 

procreation of children. That said, the 

Anglican Church has also moderated its 

actual stance towards divorce, re-

marriage of divorcees, co-habitation and 

pre-marital sex, artificial reproductive 

technologies, contraception and the 

status of children born outside of wed-

lock. It has done so out of genuine pas-

toral concern for the lives of others and 

in acknowledgement of the real chal-

lenges presented by an ever changing 

social, intellectual, technological and 

political context. Our little church is 

filled with divorced people, remarried 

people, single parents, couples living 

together, gay people, liars, cheats and 

nose-pickers …. such is the imperfect, 

broken nature of God’s family. 

There are many churches and 

their teaching on human sexuality 

differs one from another. The 

majority Christian moral teaching 

is that homosexual acts are disor-

dered, in the light of Scripture 

and God’s design - expressed in 

nature. The Church makes a dis-

tinction between thoughts and 

actions. Homosexual thoughts 

are not sinful, but homosexual 

acts are forbidden. Unmarried 

Christians (including heterosexu-

als) are called to a chaste life, 

which means that any sexual acts 

outside of marriage are prohibit-

ed. People with homosexual 

attractions are encouraged to 

seek help in changing their orien-

tation, but if this proves impossi-

ble, should commit themselves to 

life-long celibacy. The modern 

Church condemns any violence 

towards and discrimination 

against homosexual people. 

Some challenges have been 

raised to these teachings: 

Liberal scholars note that homo-

sexuality is not a major theme in 

Scripture. In the Old Testament, 

prohibitions against same-sex 

acts are mostly found in the con-

text of ritual purity laws which 

have pretty much been rejected 

by Christians.  Jesus does not 

raise the topic, while St. Paul ap-

pears to argue that homosexuali-

ty is a nasty activity, picked up by 

people who have lost their spir-

itual moorings. Do these few 

texts really form a sound founda-

tion for a universal, eternal rejec-

tion of same-sex relationships, 

irrespective of any new 

knowledge we may gain on hu-

man sexuality? Many would ar-
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“Reparative Therapies” are hard 

to verify. Most professional men-

tal health bodies do not promote 

therapy aimed at changing sexual 

orientation on the grounds that 

they don’t seem to work and po-

tentially harm individuals. There 

are however many anecdotal 

accounts of individuals who have 

changed from being gay (with the 

help of therapy, prayer and the 

support of fellow Christians) and 

who are now happily married 

with children. I do not see any 

reason to doubt their sincerity. 

God can do wonders and human 

sexuality is complicated, after all! 

To my knowledge, many more 

Christians with same-sex attrac-

tion continue to struggle, no 

matter how earnestly they seek 

change. Is it fair to demand the 

change God may grant some peo-

ple sometimes, from all people all 

the time? 

We live in an age where sex is a 

commodity, used to sell anything 

from under-arm deodorant to 

truck tyres. We dishonour our-

selves, others and the Creator if 

we embrace this abuse of human 

sexuality by sharing our hearts 

and bodies with just anyone.  It is 

good to live chaste lives and 

some among us, through voca-

tion or circumstance, live in celi-

bacy. Celibate people are no less 

human, or morally superior to 

anyone else. When it comes to 

demanding universal celibacy 

from gay people, I think the same 

rules should apply to everyone. 

Some gay people are called to 

celibacy, through vocation or 

circumstance. Others may not be. 

The Church will do well to ensure 

that whatever burden it lays on 

the shoulders of others, can pass 

the test of fairness, transparency 

and justice. If it can’t, I suggest 

we have a rather large beam in 

our eye to attend to. 

I should spend a lot more time 

talking about the theology of 

marriage, but in the context of 

this letter to you, I will limit my-

self to noting that the nature of 

marriage has changed very sig-

nificantly over time. Biblical mar-

riage, first one man to several 

women and later one man to one 

woman, used to be arranged by 

the two respective families. A 

dowry was involved and the bride 

passed from the “possession” of 

the father, into that of the hus-

band, the head of the new house-

hold. The generation of children 

was very, very important. It is 

only after the Renaissance that 

“Romantic Love” became an im-

portant consideration in mar-

riage.  

These days less and less New Zea-

landers bother to get married and 

when they do, they do so be-

cause of their personal commit-

ment to one another. The link 

between marriage and children 

has irrevocably been broken by 

the development of contracep-

tion and other reproductive tech-

nologies. Today, marriage is a 

contract entered into by two free 

individuals, of their own free will, 

based on their emotional devo-

tion and commitment to one an-

other. In this modern definition 

of marriage, the sex of the indi-

viduals is irrelevant. Many cou-

ples may already have children 

(with one another or from previ-

ous relationships) prior to mar-

riage and some married couples 

choose not to have children. 

Bridging the gap between the 

historical, theological framework 

the Church has for marriage and 

marriage as it actually is today, is 

a tremendously difficult task. The 

fact that fewer and fewer couples 

choose to get married in church is 

symptomatic of the reality that 

“Marriage”, as the church sees it, 

no longer resonates with young 

New Zealanders. 

What does all this mean? 

After all of this has been said, I 

must confess that the whole 

matter is still as clear as mud to 

me. The theological principles 

that guided the way in which we 

approached matters of sexuality, 

marriage and family in the past 

seem focussed on answering 

questions we are no longer ask-

ing, while Scripture and tradition 

appear silent on so many of the 

questions confronting us in the 

modern world. Perhaps this is to 

be expected?  

The one thing I have learnt over 

the years is that, when I think I 

have the answer, I probably don’t 

understand the question. St Paul 

comments on our opaque per-

ception of truth when he speaks 

of us “seeing through glass dark-

ly”. He also speaks of the provi-

sional nature of the times we live 

in, between Christ’s first coming 

and His Second Coming at the 

end of time. Jesus and Paul are 

both clear that, in God’s King-

dom, the things that divide us in 

present life fall away. In God’s 

new creation we are told that 

sex, ethnicity and family differ-

ences are swept aside. This 

means that our sexuality, like 



everything else about us, is provi-

sional and subject to God’s recon-

ciling act of re-creation and resto-

ration when we are brought into 

union with Him. What wonderful 

(and perplexing) vision that is! 

So, as a yet unfinished human 

being, living in a yet unfinished 

world and looking towards a fu-

ture I can only dimply glimpse, I 

am wondering whether our de-

sire for complete and certain 

truth on human sexuality is mis-

placed. Despite decades of argu-

ment, we cannot seem to agree 

and in the process of thumping 

one another over the head about 

it, I think we are hurting people.  

This is what I am going to do: 

I don’t particularly want to get 

sacked, so I am going to abide by 

the letter of the law. This means 

no same-sex marriages in our 

parish. I think the Church is 

wrong on this matter and I am 

going to keep saying so, while 

respecting the views of those 

who disagree with me. I pray for 

a time when parishes may 

(without prejudice) opt to host 

same-sex marriages, while those 

who disagree may continue as 

before. 

I am going to welcome gay cou-

ples, their families and friends 

into our church. I am going to 

pray with them, encourage them 

to live lives of love and generosity 

and I am going to ask God to 

bless them and everyone they 

love. 

I accept that I may be wrong and I 

bear the responsibility to answer 

to God for my mistakes. I also live 

with the hope that I might be 

right. 

 

Please pray for me, as I continue 

to ask for God’s blessing on you 

all. 

Fr. Juan 
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All are warmly invited to our next ecu-

menical service.  

The offering will go to the local  

food bank. 

Please bring non-perishable  

food items to donate. 

 

 


